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the boat rock considerably, but I did not become seasick. The cap-
tainy was kind enough to set me ashore. After some whistling s canoe
arrived. It was George Hunt, who had been on the shore when 1
arrived and had seen the boat. We went up to his house, which con-
sists of one room. Tt has some kind of partitions, Consider-
ing the fact that he has six children, rwo of whom are married and
also living there, you can imagine how crowded the house was.

Saturday, November 17: As 1 vold you, | have had no time to write.

Duy before yesterday T was interrupted by a few Indians and rhere-

fore could not continue my letter. Hunt has another litle house,

buile in the same place in order to have more room. I am sleeping

there now. The house is not finished, excepe for the ourside; there

hmlma)-«.mﬁmmw“ﬁn-cdwlmlphmd o

do, and | invited all the Indians to 3 feast, which ook place &

afternoon. That was a sight!

house—men, women, and children. They were pai

and wore jewelry; each was dressed in his cedar bark

lower tribal units [?] came first, lndwivmtbeywﬂt

members of the secret socicties arrived. When

deudnlumﬂmrph«shhndtbeﬁremm

the room. Welcoming speeches were held for me and 1

the name HeFlesakuls, “the silent one” [or literally, the “non-
one”].* Then the master of ceremonies called

them what to sing. Every tribe—there were three

sang two songs, after which my “feast™ came:

lises. Before we ate | made my speech. 1 mid

w come for a long time and that | was glad o

1 spoke to the people who had been in Chicago

g et oy 7y
AN, T T T S
iy KL v fouiny,
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takes place about midwinter, There was excitement i all the
houses. Here preparations were made for feasts, there the ap-
prasching ceremonies were earnestly discussedd,  Others were busy
cullecting all their property in order to pay off debts, which is con-
sidered one of the must impuriant transactions in the life of these
Indians,
On the morning after my artival | invitgd a1 once the whole
Al —atwst 380 sl b all— i adgast. It was 3 feast 1 fhem,
although the p der which | furnished coasisted of nothing but
asses.  Mefore the biscuits were distributed I had
| specch depreciating my small feast and asking
my guests 10 be happy amd to eat to their hearts’ desire, In return
| was told that no (east like mine bad ever been given and that |
was a great chiel. The figurative speech of the Kw Inclians
s it about like this: ** ¥ he loaded canoe tha anchored
in front of our village aluading s riches;
precipice of a moantain 1 wealth is roiling down spon all
the people of the wholl u are the pillar supporting our
world.”  And all this for & treat of hand tack and molasses, But
the gross fattery of this speech must not be taken ton seriouly, a3
it is simply a stereotype formula used for expressing the thanks for

a least

X. THE WINTER CEREMONIAL AT ForRT RUPERT, 1805-96.

In the preceding chapter I have given s general description of the
ceremonial of the initiation of a single novice. When the ceremony is
actually in progress, l.helou'e uvenl novices to be initiated, feasts are
being held, and ies arc performed which
depend upon circumstances, such as atonement for mistakes, rivalry
between chiefs, and so forth. In order to make clear the character of
the cer ial, I will d ibe in the p t ch the ial as

nmﬂhmkplmmdwtnrulﬂmnhmﬂlhd ‘
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895—96. At that time three tribes had sssembled at Fort Rupert
'8\’ xis)—the Kwakiutl, the Koskimo, and Ni'q'oaqtdq. The Kos-
cimo included also the G-o‘p’endx, L’a‘'sq’éndx, and Gua'ts’éndx. I
eached Fort Bupert on November 15, 1805, and shall record here what
. saw,
On the 16th of November one of the Na'q’oaqtdq gave a feast. The
KX wakiut] had their seats in the rear of the house, the Koskimo at the
ght hand side, the Na‘q'oaqtdq on the left hand side. When all had
assembled, the chief speaker of the Nia'qloaqtdq said: “Welcome,
friends. Now that you have all comé in, take the handles of your
batons and sing.”' Then the batons were distributed. Planks were
laid for beating time. While the people were still coming in, one of
the qué'tsEm (qué’‘qutsa) began to tease s fool dancer, who intended
to give up his dance and to become a qué‘qutsa. He pulled his nose,
rabbed it with snow, and threw snowballs at it. As stated before,
the fool dancer is supposed to have a long nose, and to resent all allu-
sions to the nose. He does not allow it to be touched. The qué‘qutss
tried in this manner to excite him so as to prevent him from leaving
the seal society and becoming a qué‘qutsa. Finally, 8 number of
qué’‘qutsa joined the first qué‘tam. They pulled the nose of the fool
dancer, spat on it, and smeared it with grease, notwithstanding his
endeavors to escape them. Finally, they tied him to one of the house
posts snd continued to maltreat his nose. Now the Kwakiutl sang
two songs. They were followed by the EKoskimo, who sang two songs
in their tarn. Meanwhile the meal, which consisted of soap berries,
had been prepared, and the speaker held up a dish which was intended
for the first hi'mats’'a. He shouted: “This is the dish of Yaqois.”
The dish was carried to him. The members of the seal society re-
ceived their shares in order, next the women, and finally the qud'-
qutsa. Now the host turned to the fool dancer who was tied to the
post, and whom the people were teasing again. He said: “I will ask
your friends to stay at their places for a little while because I am
cooking for you, and wish to feed you.” Then several of the fool dan-
cers came to his assistance. They licked the grease off from his nose,
untied him, and took him back to his seat. Assoon as the dishes were
distributed, the host’s assistants begau to prepare the second course,
which consisted of rice. While the people were eating, the different
societies nttered their cries:
“The hens are pecking!™
"Thogmt seals keep on chewmg’“

'GrixmEns nanmﬂ k* wl'luul.n. Wai'g's d'sxtilitaxs  Ui'misyn qas
Wecame friends allin the house. Gooun! take st ihe bandle  the batons for to

li'grusthlag-ads, nénxmdke
o wpward (sing), friends.

‘1o'qulna Yi'qots.

JENLALE s gaqaqid’.

‘Yalarxirax: qamk’oargs mi‘emkoatsd’k"

NAT MUB 856—35
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soquired in marriage, being given to them by their fathers.in-law, The
Cannibal dancers, as well as all other dance groups, each of which forms a
social unit during the ceremonial, are in no way related among themselves,
either by descent or by scquisition of their position by marriage. Never-
theless, when dancers are called to perform, they may be called up in the
order of numayma to which they belong.

The conditions among the Sparrows are different, because their positions
as officers are strictly determined by patrilineal descent in the male line
and socording to primogeniture. Females, oven if first-born, cannot officiate.

THE WINTER CEREMONIAL AT FORT RUPERT, 1895

In 1805, when I spent part of the winter at Fort Rupert, the winter
ceremonial was still alive, but the procedure was highly licated, be-
cause three tribes, the Kwa'gul, Kmhmn and '.Na’l'-n.rdn‘i‘ were
assembled and had joined in the celebration. The characteristic traits of
the ceremonials of these tribes have been discussed in the preceding chapter,
and the tribal differences made the whole picture somewhst confused.

When the winter ceremonial of a single tribe is in progress, much of
what actually happens depends upon circumstances. Feasts aro being held,
marriage debts are repaid, podnmhudvmillhmhald Besides
this, mistakes made in to perf modify the
orderly procedure.

The character of the winter ial can best be described by a record
of what I saw in the winter of 1806,

1 reached Fort Rupert on November 15, unfortunately too late to see the
impressive opening of the ceremonial season. On the sixteenth of November,
one of the ‘Na'k/wardas® gave a feast. The Kwakiut! had their seats in
the rear of the house; the Koskimo, at the right-hand side, and the
*Na'klwaxrda'z®, on the left-hand side. When all had assembled, the chief
speaker of the ‘Na'k'warda’z* said: “'Welcome, friends. Now that you
have all come in, take the handles of your batons and sing.”” Then the batons
were distributed. Planks were laid for beating time. While the people were
still coming in, one of the head Sparrows began to tease s Fool dancer, who
intended to give up his dance and to become a Sparrow. He pulled his
nose, rubbed it with snow, and threw snowballs at it. As stated before, the
Fool dancer is supposed to have & long nose and to resent all allusions to it.
He does not allow it to be touched. The Sparrow tried in this manner to
excite him so as to prevent him from leaving the Seal society and becoming
& Sparrow. Finally, s number of Sparrows joined the first head Sparrow.
They pulled the nose of the Fool dancer, spat on it, and smeared it with
grease, notwithstanding his endeavors to escape them. Finally, they tied
him to one of the house posts and continued to maltreat his nose. Now
the Kwa'gw! sang two songs. They were followed by the Koskimo, who
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e must carry & wing bone of an eagle and drink through it, as his
lips must not tonch the brim of his cup. He also wears a copper nail
toscrateh his head with, as his nails must not touch his skin, else they
would come off. For sixteen days after he has eaten human flesh be
must not eat any warm food, and for four months he is not allowed t.
blow hot food in order to cool it. For a whole year he must not toac’
his wife, nor is he allowed to gamble or to work. When the dancing
season is over, he feigns to have forgotten the ordinary ways of ma:.
and bas to learn everything anew. He acts as though he were very
hungry all the time.

The whole ceremonial of bringing back the novice is, acoording tr
the ideas of the Kwakiutl, a repetition of the same ceremonial per
formed by the wolves who attempted to bring back their novices; and
the following tradition, which, however, is not complete in all its details.
is made to account for its origin:'

Mink made a salmon trap back of Qd’logwis, the village of the
Kwakiatl. The different tribes held a winter ceremonial, and the sons
of the chief of the wolves had disappeared in the woods. While there
they spoiled Mink’s salmon trap. For three days they did so. Then
Mink became angry. He made up his mind to watch who was tamper
ing with his salmon trap. He went there in the evening and hid near
his salmon weir. Now the four sons of the wolf, who had disappearsd
in the woods, came. They went right up to the salmon weir and touk
ont the salmon that had gone into it. Then Mink said to himsell
“ Youn are the ones who tampered with my weir.” They sat down and
ate the salmon raw. Mink crawled up to them from behind and killed
them with his club. He cut off their heads, and went home carrying
the four heads. Nobody knew that he had killed them ; even his mother
did not know it.

Now the wolves were going to bring back their novices after two
days. When the time came for bringing the novices back, Kué’kuaxiioe
was master of ceremonies, Mink closed all the holes and chinks of his
own house, and tied ropes of cedar around it to strengthen it.

Before daylight Mink went in his canoe to Mémk-umlis. He made a
sulmon weir of stones. Then he went and sat down on a rock. He
looked at his weir, “What fish isin my trap?” hesaid. “A small bull
head,” replied the trap. Then he scratched his head. “Oh, thatis
pretty; I am working hard looking after my trap! Throw it into the
water!” He asked again, *“ What fish is in my trap1” It replied, “A
small flounder.” He threw it into the water, and thea the trap hmi
eaught first an eel, then a dogfish, a perch, a silver perch, a cohoes sal-
mon, & dog salmon, a humpback salmon, a steel-head salmon, a spring
salmon, and finally a si‘'siuL. Then he said, “That is it; that isit!”
and he was glad. He took the si‘siuL out of his trap and pat it down
on the rock. He broke off hemlock branches, laid them into his canoe,
and pat the fish on top of them, Then he went home to hil houu:

. 'Arpcﬂdlx. page 725,
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[To page 538.]

LE'SELAGTLA 10 Mmbx
Mink

Li‘'waydguils lad L'!'llllrl'll ALEg-aas Qilopda g¥'xdEmsa sa 1
Saluscn trup made It in backof kel villagealie  of

Kwi'kinn. Te'é'ts'éqa 1aé da ni’Xna qn in ﬂ'ylmahl YmE'nqawak®,
Kwakiotl. Winter dance 2 wll different phhl-"\'-
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go of him at once, because Owner-of-
Southeast-Wind was very much afraid
of Borneto-be-the-Sun. Therefore the
southeast wind does pot blow all the
time, on account of what Bomn.to-be-
theSun did. That is the end.

“ot'xlak. Wi, bt Sidarmlawise
*mx'edayd, yisa I'wde da'dataq, qaxs
w'max‘idag  kifede ‘meli’lanuk
ve'sslagiakwe.  Wa, he"mis l0grita
sox kigs he'menalamm la ydTasa ‘me-
st qa axa’s Ut'selagiTakwe. Wi,
lax'm 155,

Mink kills the Sons of the Welf.

This is a ulk about Borm-tobe-the-
Sun when he did mischief 1o the novices
[those who had disappeared] of xhr
giver of the winter dance of the first ‘
Walves ; namely, the princes of Head-
Wolf, the chiel of the Wolves. They |
were hungry because they had no kind
of food in winter, Then the four princes
of the chief of the Wolves disappeared,
because he was giving a winter dance
to the myth people. The children of |
the chief had not been away long when
Born-to-be-the-San thought be would get

Grar'm la gwa'gwexila lax ve's.
hg Plakwaxs la'e ‘md'mexiaxa xid™
Bisa ya“wixilisa gala nend'ma, yixa
whiarlgama'yas No'agexsd®e, yix go-
gama‘yasa nend'né. Wi, liMata pd'la
qaxs kled'saé h&shi™mexa tstawu'ned.
La¥'maé x'¢'deda mdkwe toaxl
gama'yasa gigama'yas aihlenoxwé
qaxs yi“wixilad qa#da nd’y*ne‘mise
| Wi, belatla k2 getyakilafl ciate
sisrmasa gigama'yaxs 2% Lie'sdagi
Tlakwe s'ng-a’iela qa' gEyoLas qa's
1k tesela, 3

something to eat

The Winter Ceremonial

(1) Mink and the Wolves. | (Told by si’bid, a La'ilax:- 57
s Endaya.) [

The myth people all lived at Crooked-Beach (Qa’logwis) and /
the Wolves lived at the north end of the village site at Crooked-
Beach. (5) Then the Wolves had for their chiof Head-Wolf, and the |
chief had for his wife Wolf-Woman. Four men [ were the children of
Head-Wolf, Not very friendly were | Head-Wolf and K!wé'klwaxi’-
wi® and his younger brothers, | Mink and Raccoon, and Deer, and
Land-ofter, (10) snd Squirrel. It is said that | Head-Woli and
Kiwa'kiwaxi‘'ws® did not know each other's mind, / and therefore
it is kmown by the recent men that a long time ago the Wolves |
nnd Kiwek!waxid’wi® and his younger brothers hated each other
when first | daylight came into our world. Tt is said that the (15)
Wolves and K!wak!waxi'we* and his younger brothers never mot.

] EKwakiutl Talés

3¢ Ina'mtla‘wis yExwa'eel. | xwd e ¥'miayisa 5%’z xn. 1a"liada
wx'wide. | to'r*widelieda ni'Llatye. I8"lke | tald’grmmy*lass
pléplatlomas*menexs. (10) 15'dheds brkiwind’ ng'l%ites l'witsle-
na‘ye begwi'nema. | dilaxs si'siyut. ‘wesEgegtes si'siyus. |

o gi'xlie gi'grmatyss, yi'qlegaltses gw'gilana qit'da | 0'gwi-
qala bi'begwansm. kl&lakax 1lgwelatatyhenatyns. — hils-
xunts | gwd'x*iddas qrnts kol6"sa*Ents glipli‘ia. A™max'mts
gwd'lid 1'xox Awistixes (18) *nd'le, — “wigilatlavoxenty lat
milatale. — gwila | wel'e'm *nd'koL. whgax'ox nu'ye‘mess
Wxos wil'ysdayutgosents | dwinagwise, la*mo’x® nl'yxmy
yuseuts | LA"yona‘kwilaL.

Mink
Told by G7qalas, a Gwa'wlenox®

A pawsyoxssilatlle Lld'sulagiclixes (d'wayn. Ji'lie | gwi'le
ra'wayils, 16°0lie weth'so®, — "mi'sos mitali*yagos, | thwayu, —
qa “mi‘sbitela*wes | kiwamd'bitsla®we. — yi, talmsste‘odazie’-
Inqo®. — *nd"x*smtiaxid. () — “mi'sos miltsla®yaqos, (d'wayu. |
— gn *misbitslatwes | pa’esbitsla®we. (Then in succession w
swi'lgwam, nd'tale, q'wilcils, si'talsm, goexws' gwi'stuis, |
dze*we'n, go'ls, k'A"*ma, and Inst:) si'sicubitelntwe. | — yli'wis,
yi'wis.
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prestige of the rival, but also for the sole purpose of gaining distine-

tion._|This is done mainly at the time when houses are built, when |

totem poles are erected, or when a son has been initiated by the spirit
presiding over the secret society of Lis clau, to which ceremony refer-
ence has previously been made. It
seems that in olden times slaves were
sometimes killed and buried under
the house posts or under totem posts.
Later on, instead of being killed, they
were given away as presents. When-
ever this was done, the inverted figure
of & man, or an inverted head, was
placed on the pole. In other ocases
coppers were buried nunder the posts,
or given away. This custom still con-
tinnes, and in all such cases coppers
are shown on the post, often in such
a way that they are being held or
bitten by the totem
animals(Plate14). At
the time of the initia-
tion of a wember of
the clan slaves were
also killed or coppers
were destroyed, as
will be described in
greater detail later on.
The property thus
destroyed is called the
Wmayh, the price paid
for the house, the
post, or for the initi-
ation,
The distribution or
ilestruction of prop-
erty is8 not always
made solely for the
purpose of gaining
pm."‘“ for one's u"v ::‘l’:’:u:‘::::‘.’r:r;::nl;‘l‘ eentur fn nn sngry state of wind,
but it is just as often  vavquishing hia rivals. (5) The mask apened, represcating the

made for the benefit of ancestor in a pleasant atate uf miml, distribuliag properiy.

IV A, X 1503, Mayal Fakmagrapbial, Masesin fora. Coltoriod by A, Jordam,
the snccessor to the 3 -

name. Inall such cases the latter atands during the festival next to the
host, or, as the Indian terms it, in front of Iim, and (he chief states that
the property is distri - g 10 oue * stan

him” (Lawn

eldest son, o

[To page 358.]

1. YananoXlai wi'ya s yi'lagilis sa ni'la
Therelss ftia therivor of traveler arcand of world.
bear waid the  the world the
2. YaLi'wisklai ni'na sa wii'ya sa yil'lag-lis sa na'la.

Helawild itis thebear of river of traveler around of world.
wald the the  the world the

20 3. Yi'xsEm lilaai te’E’Ix'ays xa wi'ya sa mi'mEnsilalisax gins
Badness  then itls "l"trlh the river of messuringlifecf man our
aald ver the
lé'lqoalaLé.
tribes.

e <o‘»méf ¢ Lher e fl s shorm

- Llcgolal Heve em Lor/ Respent-ufen R
l.!tJ‘.cU?‘ Clooidia s, et mnou;./: 4

als w; bq'lm;/mdraof =4 ;afn:n mw/(:

it e - g

o387, 212, 5, vasx jor mﬁawz;?n;: e
It AF == =
the d-pm,g #4, @ When giving away baskets end canoes to all
the tribes, it is called imusq‘i v Wil (= Eaving-wolf-on-
Jurenﬁeadl, cr)'u‘qujgmf[: ‘!2:‘5.-70.4_" mask),




them, Thus they hung him outo the beam of the house and began to
sing songs which they hoped would appease him. While he was swing-
ing from the beam he still beld his knife, and as he conlil not cut any-
one else, he cut his own lhead. His wounds did not hurt bim; on the

/.’;r:?/ nl .’-’w"'nm Jua | Mis mosh s same as N tur sheek Bodos
B e A _ri{i-;:_{_aro eemel A 1170 Belon .(g‘
er e i»‘rm-fr/.;/ of e 45
o/ Ly mges VA

ol h N il al e &g tan
[ t95, Piz. 243, Sane as fim. 161 Tho cokk belonged to Adsediige
ommer ( Coppec=@umas ) head oniof of the bl h g fH My

MASK OF TH'(YKOQOA.
Hoight, 11§ Joches.
On sach cheek in & palating represesting s copper.
IV A, No. |18, Reyal Eihnagrapbioal Musum, Rorlin. Collected by A. Jacslars.
contrary, he enjoyed them. After a while he became quiet. Then they
took him down. Later on, whenever he came back from war, e asked
the people to pull ropes through his back and to huul iim up to the roof.

TS'0'NOQOA. Colleeted vy A, Jucsharn,

Although the T#'6'noqoa is not an animal, but a fabulous being,

a8 described before, this

seems the most appropri-

ate place to mention her

dance and songs. She is

a member of the seal soci-

ety. She is represented

as always asleep. When

the dancer enters the

house, a rope.is stretched

from the door to her seat,

. ulong which she feels her

Fig.14. way. She does not dance,

HEAD MASK OF NA'NAQAUALIL, RET WITH RIND BKINS. but walks once mn“d the

" {Bonle 3 fire, attired in the com-

IV A, No. 44, Reyal Kibnagraphical Masrpim, Rerlin, Colloctod by A, Jucobaen. |I|E'-8 skin of a bear, whieh

fits over her body and to which her mask is attached. Figs, 13,141-144
(pp.372, 494-496) representa series
of typical T¢'0'noqoa masks. The

480 REPORT OF NATIONAL MUBEUM, 1895.

Following is another Ts'0'noqoa song of the Kwakiutl:?

1. Bhe is the great Ts'6'noqoa who is trying to carry men on her arms, who is cansing
nightmare, who is making us faint.,
2. Great bringerof nightmares! Greatonewho makes us faint! Terrible Ta'o'noqoa




upward. In his second dance the«
hi‘mats’a dances standing erect.
While in his first dance he is naked.
he is now clothed in a blanket.
Now he holds his forearms upward.
the elbows being near his flanks, the
palme forward, the fingers lightly
bent. His hands are still trembling
violently. His dance consists ot
rhythmical steps coincident with
the beats of the batons. He takes
very high steps, so that his knees
almost touch his chest. When rais-
ing one foot, he bends at the same
‘time the kvee of the
other leg, and thus
drops his trunk consid-
erably without chang-
ing his position (Plate
28). He always puts
down the whole sole
of his foot.

Reportof U S Nationa! Museum, 1895, Boas

¢!
— T
— ‘_..,“"“ r.
n“u'nnl"h“':‘:é. ! |
——

DANCE OF THE HA'MATS'A.
The peculiar bead and neck of the dancer were obtained from the Tlingit, his grandmother
ring being of the Tongnss tribe.
From a photograph.




R e (IR g 1) J0 Nods

From s photogrags of & Coop =% U S Natiosal Mosees

front. Plate 29 shows the hii‘mats’a coming out of the secret room,
which is painted with the design of the raven. Ilis attendants, as
soon as he appears, run up to the sccret room and hold the ha‘mats’a
at his neck ring. Then he comes forward and performs his dance.




'; 7i|-h- e LA v n.’::‘u;’t
..A‘G-, e & %‘nudnm e .K
ey & snﬁ;--a. - ﬁn‘sa-

gap that did not please the artist. The peculiar shape of the nose is
called *voracions nose,” and is meant to indicate that he can scent
man & long distance off. The name of the owner of this mask, as a
member of the ‘“seal society,” is always Na'wis. After he joins the [To page 464.]

E SONG OF HA'MSHAMTSES.

1. Hamasa'yd'lag-ild haisai y8 hamamamai.
Teyiag tologk for food allarvand 36 hambmamal.

2. Bi'bakuayilag-ila haisai y6 hamaAmamai.
Sl e el bt

3. Qula’ mEnsayag-ila haisai y& bamamamai,
Life wwallowing =lu mround the y&  bamlmamal.

4. Xa'xauqnayi‘lag-ila baisai y& hamaimamai.
Looking for beads all around the  yb  hamamamal.

THE KWAKIUTL INDIANS.

TUNE, RECORDED BY ¥. BOAS.

WA NBHAMTSES MASK.

@, Maak closed, represestation af the grizely bear. Hiack and white; decaratlon of sars, red, b, Mask
open, represesiation of NazbakullsouXet'wad. Face, white; riag surrounding face, red
wround eyes and decoration aver eyebrows, blue; decoration oo cheeks, green. Breadth 10 lnches

IV A, Na. 191, Royal Ekhographicn] Momsus, Barlis. Collariod by A. Jacobaan.

qué’qutsa, his name is Qalé'sEmak® (=quartz sound in front of him)
Following is his song:*

1. Hae in looking for food all over the world, hamAms, dma, dmn, mai, hsmii, mal.
2. He la looking for men all over the world.

3. He la devouriog living men all over the world.

4. He in looking for heads all over the world.
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